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drill sergeant type that insists on reducing spiritual truth to
rigid rules and converting the free flow of intuitions into
mechanical fixity. Literalism and legalism take the place
of inner spontaneity. The will has not freedom of choice
in moral situations as everything is pre-ordained and the
religious man is to blindly follow scriptural commands as
interpreted by a dominating priestcraft. Reason is entirely
subservient to scriptural authority which is infallible and to
an inviolable church and Hinduism, as a conglomeration of
faiths, is a heresy. The doctrine of uniformity is thus compel-
ling and coercive and leads to fanaticism and the persecuting
zeal of the spiritual militarist. The principle of unity in
difference is more comprehensive and tolerant than that of
uniformity. Religion as the experience of God is ultimately
one; but it is in practice determined by the psychological
variations of temperament and aptitude called adhikaribheda
in Hinduism. Hinduism recognizes the principle of choice
or isfadevata and each man is allowed to practise his sddhana
provided it satisfies the tests of intellectual clarity and moral
cleanliness. Absolutism and theism have to be at peace with
each other as neither can oust out the other. The great
religions of the world have to understand and tolerate
each other as there cannot be one uniform religious system
suitable for all. Each religion has its fixity and finality
for its votary and all religions have to work together in
a spirit of harmony and co-operation. But the historic
method is vitiated by prejudice and intolerance. Many people
in India apply the historic and evolutionary method and
trace the history of Indian religion from Vedic polytheism to
the pantheism of the Upani^ads and the theism of the Gzta.
But this conclusion is not supported by facts. The historic
method favours the theory of the chosen people. We have